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Long before HGTV programs took over our lives with a constant stream of shows highlighting the 
design/build process, our Torah, beginning in Parashat Teruma, presents us the original home 
improvement program. We read this Shabbat about the intricately detailed design and eventual building 
and dedication of the Mishkan. This entire process takes up four parshiyot and almost a third of the entire 
Book of Shemot. More verses in the Torah are devoted to this than Matan Torah- revelation at Sinai!   
 
What’s even more curious is that the entire incident of Chet HaEgel, the Golden Calf is bracketed by these 
parshiyot. In Teruma and T’tzaveh the Torah describes the very detailed blueprints for the Mishkan, its 
courtyard and all of its fixtures. Ki Tissa then follows with the incident of the Golden Calf. Vayakhel and 
Pekudei, which relate the actual building of the Mishkan, end Sefer Shemot. 
 
What exactly is going on with the order here?  
 
Rashi, the medieval French commentator, quotes the Midrash Tanchuma and explains that our Parasha 
and all the subsequent parshiyot detailing the Mishkan actually occurred sometime after the incident of 
the Golden Calf.  It is here the Rashi brings the famous concept: 

 םֹויְבּו ,תֹוחּוּלַה ּורְּבַּתְִׁשנ זּוּמַתְּב ז"יְב יֵרֲהֶׁש – ָהיָה םיִּבַר םיִָמי ןָּכְׁשִּמַה תֶכאֶלְמ יּוּוִצְל םֶֹדק לֶגֵעָה הֵׂשֲעַמ – הָרֹוּתַּב רָחֻאְמּו םָּדְקֻמ ןיֵא
:)אמוחנת( ןָסִינְּב דָחֶאְּב םַקּוְהו ןָּכְׁשִּמַה תַבְִדנְב ּוליִחְתִה תָרֳחָמְלּו ,לֵאָרְִׂשיְל ה"ָּבָּקַה הָּצַרְִתנ םיִרּוּפִּכַה  
וגו השמ לא ןתיו   ׳

“There is no “earlier” or “later” (no chronological order) in the events related in the Torah: in fact the 
incident of the golden calf (related in ch. 31) happened a considerable time before the command regarding 
the work of the Tabernacle was given (ch. 25 and the following chapters). For on the seventeenth of 
Tammuz were the Tablets broken (when the people were worshipping the calf) and on the Day of 
Atonement God became reconciled with Israel and on the next day they began collecting contributions for 
the Tabernacle and on the first of Nissan, the Tabernacle was completed.” 
 
The S’forno- Rav Ovadiah Sforno, the Renaissance Italian commentator further explains Rashi’s point here 
by saying:  
(Shemot 31:18)...after the Torah described all the spiritual heights B’nai Yisrael was supposed to 
achieve—to be an entire nation of Priests (mamlechet Kohanim) and a Holy Nation- (Goi Kadosh), the 
Torah now has to explain why all these plans God had laid out for B’nai Yisrael did not in fact happen, so 
that it became necessary to build a Tabernacle, etc. So, then, the reason for building the Mishkan is that it 
served as a Tikkun for the building of the Golden Calf. Before the sin, there wasn’t a need for B’nai Yisrael 
to build a place to worship God. After the sin, after B’nai Yisrael had built something for God that was 
improper and idolatrous, the Mishkan was necessary to channel any building energies towards something 
holy for God. 
  
The Ramban, Nachmanides, however, completely disagrees with this analysis. First, he believes that the 
Torah is in chronological order and so he argues that our Parasha is right where it belongs. Ramban shifts 
his focus to parshiyot that have come before- Yitro and Mishpatim- that describe Revelation at Sinai, 
Matan Torah. And he says: 

 )Shemot 25(…רתסנב וילע ןכוש יניס רה לע ןכש רשא דובכה היהיש ,אוה ןכשמה דוסו...‘
“The secret of the Mishkan—the real reason of the Mishkan—is that the glory of God that was on Har 
Sinai, dwells in the Mishkan- but in a hidden fashion.” The Mishkan then is not a repair, a tikkun for Chet 
HaEgel, but is rather a place to continue the experience of being in God’s presence at Sinai.   
 
Professor Umberto Cassuto was an Italian Bible Scholar, who was the Chief Rabbi of Florence and then 
moved to Israel in 1938 to become a professor at Hebrew University. In his perush on Sefer Shemot, notes 



 
3 Adar 5780 l February 28, 2020 

Page 2 
Maharat is the first institution to ordain Orthodox women as clergy. 

www.yeshivatmaharat.org     718-796-0590 

the textual parallels between Revelation and the description of God’s presence as it filled the Mishkan. 
Cassuto goes on to say that the connection between B’nai Yisrael and the Mishkan continues forever the 
connection that was formed at Sinai between the people and God. The meaning of: "  יְִּ֖תנַכְָׁשו ׁשָּ֑דְקִמ יִ֖ל ּוׂשְָ֥עו

םָֽכֹותְּב  and let them make Me a sanctuary that I may dwell among them”; is that God will dwell in the“ - "׃
midst of the people wherever they wander in the desert.  Towards the end of his commentary, Cassuto 
states the following: 

 …םכותב ׳ה לש ותוחכונב ןוחטבה שגר תא םעה בלב ררועל ןכשמה לש ותרוצ אקוד הלכי
‘The very design of the Tabernacle was to awaken in the heart of the nation a feeling of confidence that 
God was in their midst…’ 
  
 The Kedushat Levi (Rav Levi Yitzchak of Berdichev-the Berdichever Rebbe)- sees the purpose of the 
Mishkan as not only to be a reminder of God’s connection with us at Har Sinai but also as a tangible way 
to recreate that very connection when we pray. He says as follows: 
‘The entire Tabernacle must be viewed as the tangible symbol of holy thoughts expressed by the righteous 
when they worship the Creator, which, as we explained, need a ילכ , visible, tangible instrument, in the form 
of a commandment to be performed by the worshipper, in order to give concrete expression to the תבדנ 

ובל , the generosity of the heart, of which Exodus 25:2 speaks. The completed Tabernacle is the expression 
of the collective service of the Jewish people, or the שובל , the “garment” behind which the holy nature of 
the collective soul of Jewish people resides.…’ The Kedushat Levi goes on to explain, however, that 
although other commentators-namely Rashi-understand that when the Torah states in our Parasha (25:8): 

ֹכְּכ ויָ֑לֵּכ־לָּכ תיִ֣נְבַּת תְֵ֖או ןָּ֔כְׁשִּמַה תיִ֣נְבַּת תֵ֚א ֔[ְתֹוא הֶ֣אְרַמ ִ֙ינֲא רֶׁ֤שֲא ל֗ וֽׂשֲעַּת ןְֵ֖כו  ◌ּ 
“Exactly as I show you—the pattern of the and the pattern of all its furnishings—so shall you make it.” 
This means that as you build the Mishkan now, you will make it again in the future- ta’asu- when you build 
the Beit HaMikdash. But the Kedushat Levi takes his understanding beyond just the physical building of 
any future sanctuary. In his view, we continue to build a Mishkan through our prayers and in doing so, we 
continue the revelation of the Torah. The ושעת ןכ  is a reminder of a future of what prayer will look like 
beyond being in a building itself.  
 
So, if the true purpose of the Mishkan was to remind us of revelation, then the way to perpetuate it is not 
by having a structure but rather to continue to reinterpret Torah in every generation. 
 
By incorporating the Kedushat Levi and Ramban’s interpretations, we can see a slightly different 
interpretation of the purpose of the Mishkan. In (25:2) the verse states: 

יִֽתָמּורְּת־תֶא ּו֖חְקִּת ֹוּ֔בִל ּוּנֶ֣בְִּדי רֶׁ֣שֲא ׁ֙שיִא־לָּכ תֵ֤אֵמ הָ֑מּורְּת יִ֖ל־ּוחְִקְיו לֵ֔אָרְִׂשי יֵ֣נְּב־לֶא ֙רֵּבַּד  ׃
 

“Tell the Israelite people to bring Me gifts; you shall accept gifts for Me from every person whose heart so 
moves him.” 
 
The use of the word ובל - lev, heart, here is quite interesting. And although ובל תבדנ  is understood as 
volunteerism, it also has very strong echoes in how we view Tefillah and how we can maintain one’s 
relationship to God without a physical structure, without a Mishkan and without a Mikdash.  
 
The accompanying Haftara for Parashat Teruma from Sefer Melachim also hints at what prayer will look 
like in the future without a Mishkan or a Mikdash. The reading describes Shlomo HaMelekh’s building of 
the first Temple. Later on in the Navi, Shlomo has a dedication ceremony for the Temple where he gives 
the following inaugural speech. In the first book of Kings, Chapter 8, verses 46-48 (JPS translation) 
 

ֹׁש םּו֤בְָׁשו בֵ֑יֹוא יֵ֣נְפִל םָּ֖תְַתנּו םָ֔ב ָּ֣תְַפנְָאו אָ֔טֱֶחי־אf רֶׁ֣שֲא ֙םָדָא ןיֵ֤א יִּ֣כ dָ֗ל־ּואְטֶֽחֶי יִּ֣כ ֵיֹואָה ץֶרֶ֣א־לֶא ֙םֶהיֵבֽ ׃הָֽבֹורְק ֹו֥א הָ֖קֹוחְר ב֔  
ֹׁש ץֶרֶ֤אְּב [יֶ֗לֵא ּוְ֣נּנַחְתְִֽהו ׀ ּובְָׁ֣שו םָׁ֑ש־ּוּבְִׁשנ רֶׁ֣שֲא ץֶרָ֖אָּב םָּ֔בִל־לֶא ּ֙וביִׁ֙שְֵהו זמ ֹמאֵל ֙םֶהיֵבֽ ׃ּונְעָֽׁשָר ּוניִ֖וֱעְֶהו ּונאָ֥טָח ר֔  
 רֶׁ֣שֲא ֙ריִעָה םָ֔תֹובֲאַל הָּתַָ֣תנ רֶׁ֣שֲא ֙םָצְרַא dֶרֶּ֤ד [יֶ֗לֵא ּו֣לְלַּֽפְתְִֽהו םָֹ֑תא ּו֣בָׁש־רֶׁשֲא םֶ֖היְֵבֹיא ץֶרֶ֥אְּב םָׁ֔שְַפנ־לָכְבּו ֙םָבָבְל־לָכְּב [יֶ֗לֵא ּובְָׁ֣שו חמ
׃[ֶֽמְׁשִל ]יִתיִ֥נָּב[ תינב־רֶׁשֲא ִתיַּ֖בְַהו ָּתְרַ֔חָּב  

םָֽטָּפְׁשִמ ָתיִׂ֖שְָעו םָָ֑תּנִחְּת־תְֶאו םָ֖תָּלִפְּת־תֶא ֔[ְּתְבִׁש ןֹו֣כְמ ִ֙םיַ֙מָּׁשַה ָּ֤תְעַמְָׁשו טמ  ׃
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“46"When they sin against You -- for there is no man who does not sin -- and You are angry with them 
and deliver them to the enemy, and their captors carry them off to an enemy land, near or far; 47 and then 
they take it to heart in the land to which they have been carried off, and they repent and make supplication 
to You in the land of their captors, saying:  . . .48 and they turn back to You with all their heart and soul, in 
the land of the enemies who have carried them off, and they pray to You in the direction of their land 
which You gave to their fathers, of the city which You have chosen, and of the House which I have built to 
Your name . . .” 
 
At the very outset, on the very opening day of the Beit HaMikdash, King Solomon seems to predict a time 
when the Jewish people will be in exile and won’t have a Mishkan or Mikdash and in its place will be very 
the heart of the human being. They, the Jewish people, will take it to their hearts, םביל לא ובישהו   and pray 
to God for forgiveness. 
 
So, unlike the Kedushat Levi’s idea that to fulfill the requirement of Standing at Sinai in every generation 
one must actively participate in the continued revelation of the Torah, King Solomon suggests something 
slightly more accessible - prayer as a group.  By standing as a Kehilla and praying and engaging in the 
intricate choreography, B’nai Yisrael, with all of its n’divat libo/ ndivat libah and deep intention of your 
hearts- Kavanat HaLev- now will have the tools to reenact and renew its relationship to God. When we turn 
our hearts- and follow the prescriptions that God has presented to us, we make our own Mishkan-where 
God can dwell within us and a Mikdash- where we can make ourselves holy. 
 
And lest we think we have forgotten about Rashi, Shlomo HaMelekh also hints that this new space is also 
to function as a repair, a tikkun for our sins, ashis speech continues: 

םָֽטָּפְׁשִמ ָתיִׂ֖שְָעו םָָ֑תּנִחְּת־תְֶאו םָ֖תָּלִפְּת־תֶא ֔[ְּתְבִׁש ןֹו֣כְמ ִ֙םיַ֙מָּׁשַה ָּ֤תְעַמְָׁשו  ׃
 ׃םּוֽמֲחְִֽרו םֶ֖היֵֹבׁש יֵ֥נְפִל םיִ֛מֲחַרְל םָּ֧תְַתנּו dָ֑ב־ּועְׁשָּפ רֶׁ֣שֲא םֶ֖היֵעְׁשִּפ־לָכְלּו dָ֔ל־ּואְטָֽח רֶׁ֣שֲא ֙[ְּמַעְל ָּ֤תְחַלְָסו

 
“Oh, give heed in Your heavenly abode to their prayer and supplication, uphold their cause, 
and pardon Your people who have sinned against You for all the transgressions that they have committed 
against You. Grant them mercy in the sight of their captors that they may be merciful to them.” 
 
So, we then have in our hands and our hearts the mechanism to insulate ourselves from any outside noise 
and keep ourselves focused on what I believe the Mishkan means for us today: a way to renew our 
relationship with Hashem through prayer and serious learning of the Torah. And, it can also serve as we 
saw from Rashi as a means to ask God for forgiveness and that God help us repair ourselves.  When we 
avail ourselves of the divine tools given to us to simu lev, to truly place our hearts l’shem shomayim, we 
can renew the awesome experience and connection we had with the Holy One at Sinai. And while we have 
now been commanded to do this reconnection, and the element of n’divat liboh is somewhat muted, we 
should have the confidence that not only can we do it but also that God truly wants to hear from us. 
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